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“...God,” we read, “so loved the world that He gave His delgotten Son, that
whoever believes in Him should not perish but havelastng life. For God did
not send His Son into the world to condemn the world, Hattthe world through
Him might be saved” (John 3:16-17).

This is the second sermon in our series on the Divimetyf of Father, Son and Holy Spirit.

The appearance, especially in the Gospel of John, tlhh@&®a son who is somehow separate
from Himself, whom He sent to suffer and die for ¢ives of the human race, is, in one light,
fairly compelling. The fact that this Son said, “I angl fdther are one” (John 10:30), and that
“He who has seen Me has seen the Father” (John 148gisexplained as meaning that they
are one in their plan or purpose, though still sepamatities. It gets a little more complicated,
however, when the Lord says, “...| amthe Father and the FatherNte” (John 14:11).

What are we to make of these teachings, among the mamg tihealso seem to suggest a Di-
vine Being somehow divided into separate personal forms?

Of course in the New Church we have a simple explamaivhich is that the Father is to the Son
as the soul of anyone is to his or her body. In otlwedsy the Lord, Jesus is the embodiment of
the Infinite love and wisdom in a human form that \®a comprehend, believe and follow. Re-
member the beginning of John’s Gospel: “In the beginning wvea¥itrd, and the Word was

with God, and the Word was God.... And the Word became, feeghdwelt among us.” These
verses make it clear that Jesus is not separateitber@ik “person,” but the sanmgerson taking

on a physical mind and body in order to function in thenaworld in a way that allows con-
scious human interaction with Him. This is why wd gahe incarnationof God. In fact, the
appearance of the Infinite in a finite human form seailbkes God a “person” for the first time.
Until then His Divine Humanity could only bepresentedy flawed human agents — men or
angels — in the natural or spiritual world.

So the real question is why this relationship of His sadllagody is described as if they were a
Father and Son. After all, in our world fathers anassARE distinct persons.

To answer the question we really need to ask another guieséimely, if He was not the Son of
God, who’s Son was He? Everybody has a fathert¥idgh fact there are times in the Gospels
when the Lord does call Himself tB®n of Manin a sense highlighting His dual nature, since
He was born of a finite human mother. But eventénis needs some explanation because it
doesn't really refer to the mother, Mary. It refevgshe Word of the Old Testament, that is, the
Word as it was clothed in appearances of truth accommdatatural, worldly human minds.

OK, that was a mouthful, so let’s take it slowly. eféa are, for sure, many examples in the Word
where ordinary people are called sons of man becaagate, wellhuman. But when you fi-
nally come to Ezekiel you see the term used over 90 timefer specifically to the prophet as a
prophet, thus as a representative of God giving instructidretpeople of Israel. In that sense
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he is the Word made flesh before the coming of thel irmHisown body of flesh. And Jesus
then callsHimselfthe Son of Man specifically referring to this teachingaoese He is the ulti-
mate Prophet who fulfilled all the teachings of the WarHlis own life.

But now, consider this statement in the Gospel otihvat:

“Anyone who speaks a word against the Son of Man llito@iforgiven him; but
whoever speaks against the Holy Spirit, it will notftsgiven him, either in this
age or in the age to come” (12:32).

Since the Lord is called the Son of God (in the Gogpkelke 1:35) specifically because of the
Holy Spirit “overshadowing” Mary and causing her to caime, this passage contrasting an of-
fense against the Son of Man with an offense agdiedtoly Spirit highlights the difference
between the Son of Man and the Son of God. Orei$MORD with all its puzzling, often trou-
bling stories which we can certainly be forgiven for questig or misunderstanding, and the
other is the Divine Itself, the ve§pirit of truth, clothed at last in His own body.

So we return to the distinction between God, our heaveatlyer, and the Son of God. This is
the thing that confuses people. Given that Isaiah plamb that the Son who would be born to
redeem and save Israel would be called “Wonderful, Cdamsbe mighty God, everlasting Fa-
ther, Prince of Peace” (Isa. 9:6), given that God Baids the only Savior, and besides Him there
is no Savior”(Isa. 43:3,10,11), and given that His name was called “mlawhich is trans-
lated, ‘God with us™ (Matt. 1:23)what exactly is this distinctiomnd why is it important?

To understand it, like a thousand other teachings in thel Vitas absolutely critical that we rec-
ognize the symbolic language used throughout the Scriptlrélsat language the word, father,
does not just mean a person any more than the namesadfahb, Isaac, Jacob, Moses, Gideon,
Samson, Saul, David or Solomon just refer to people mrgient story. In fact each one of
these names, like the names of all the sons ofl|ssaee composite of certain Hebrew words that
describe the circumstances of their stories. Idaaexample, means “to laugh,” David means
“beloved,” Reuben, Simeon and Levi are hames that riteasee, to hear, and to be conjoined”
respectively. Thus every one of these people represemis essential quality or characteristic
that is part of our spiritual development, from whichlearn about ourselves and the Lord.

So in the Word the term, father, refers to the Divone) the origin, the source, the cause, the
very soul of all creation, and the term, Son, referahat proceeds from that origin and cause,
which is the Divine truth or wisdom that makes love vesilait least to the sight of our under-
standing. The symbolism works because we oftengeehiaracteristics of a father in his sons,
and we know that it is the seed of the father thallif=ms and causes the mother’s egg to grow,
giving formto what otherwise is an invisible string of DNA. Agaas we noted last week, the
Father in this case is Infinite and so can’t be vigedlin ANY form except representatively, or
in a body shaped by the Divine as its soul. But, yowkmeven now we do not see the Son of
God as a physical Human Being; we don’t even have anyraiglmages of His face or any
other physical features; what Wwaveis the written record of His words and actions, which-c
stitute the truths of the New Testament. So the $&wod that we worship is the love of God
made visible in the truths that He taugthiat we can “see” and understand, respect and obey.

Such is the New Church concept. And it beautifullyrafé what is said in John many times in
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many different ways, namely, that God the FathéX ithe Son, that he who sees the Son sees
Him who sent Him, that He and the Father are ON&, ttre reason He came into the world was
“to bear witness to the truth” (John 18:37), and thatvhe loves the truth loves what is good.

In contrast to this many churches teach that God fremmigg had a Son who was separate and
distinct from Himself, and that He sent this Son ifi® world to atone for the accumulated sins
of the human race by offering Himself as a sacriffsaapegoat” to appease His own Divine
wrath, that is, His own eternal requirement of justiBecause it is a substitutionary sacrifice in
which the real guilty parties are relieved of any consecg for their sin, and a perfectly inno-
cent but loving martyr takes all the blame, this is calédicarious” atonement, vicarious mean-
ing done or experienced by someone other than the petsogets the credit for it.

Now, to be fair, there are some teachings that supperidds. One is that we can’t do any good
of or from ourselves; only the Lord can do what is gerlyigeod in us and for us. It seems
logical to say, therefore, that all we can do to midalvation is to accept and believe that He
does it all. The trouble is that logically even thekrmowledgment ultimately would come from
Him, and so in the end what we’re left with is predegion, because we really have no choice
in the matter. God elects whom He elects, and ewvergtse goes to hell.

The New Church response to this is also Scripturalanttte Lord clearlgommandedis to love
Him, and to do so implies that it is possible. But &ftAreading of the Gospel shows that we
love Him by DOING what He taught. When we DO it — by tvae choice as if of ourselves —
we provide a foundation on which He can build, an ordédythat can receive His love and
blessing. Yes, He does the real work, but we have-tipecate in order to get the benefit of it.

Another set of teachings that seems to support the vicaionement doctrine is represented by
the saying in John, “Behold the Lamb of God, who takesyae sin of the world” (John 1:29).
This harks back to Isaiah, chapter 53, made famous irbtiettd of Handel's “Messiah,” where
we read,

“Surely He has borne our griefs and carried our sorrgetsyve esteemed Him
stricken, smitten by God, and afflicted. But He was vadmahfor our transgres-
sions, He was bruised for our iniquities; the chastisgrio® our peace was upon
Him, and by His stripes we are healed. All we like phiegve gone astray; we
have turned, every one, to his own way; and the Losdaid on Him the iniquity
of us all” (Isa 53:4-6).

These passages seem to suggest that He suffered so ttat'iNgave to. But in fact this is not
what they really say. First of all, the Lamb of Gimkes not “take away” the sin of the world; the
Greek work here means that Blearsor carriesthat sin, which is to say that He suffered be-
cause people made Him suffer (D. Lord 15). They made pmices; they threatened, accused
and condemned Him; they even made Him carry His owsscr&o He bore, He carried all the
grief and sorrow that ONLY He in His Divine love cou&ef for the human race as they be-
trayed Him and rejected His pure love and wisdom and blessing.

And yet, we read, “by His stripes (that is, by His tajuve are healed.” What does THAT
mean? Well, sadly, it is an undeniable truth that sréeds and falsities are allowed to break
out and be seen for what they are, we can never uaddrgtem or address them, we can never
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appreciate the harm they cause, and we can never leefsawvethem. They will fester under

the surface of our conscious life like gangrene or camcgrit is too late. In fact the Lord al-
lowed Himself to be crucified NOT to appease the wratlnodngry, jealous Father, but to allow
the evils and falsities of human arrogance to be expasgédo overcome those evils and falsities
in the resurrectiorso that once and for all we could fully appreciate [Pligne love, mercy, pa-
tience, forgiveness and wisdom. Remember His wordsetonto disciples on the road to Em-
maus: “Ought not the Christ to have suffered thesgshamd to enter into His glory?” (Luke
24:26). So He also said, “Thus it is written, and thugai necessary for the Christ to suffer and
to rise from the dead the third day, and that repentarttesamssion (i.e., forgiveness) of sins
should be preached in His name to all nations, beginnidgrasalem” (Ibid, vv. 46-47).

Just think of it! At the crucifixion all the disciplesnot just Judas, nor Peter who denied Him
three times, buall the disciples had forsaken Him and fled (Matt. 26:56, MdrkQ). Yet here
He was, in all His glory, forgiving them, teaching thdmeaking bread with them, reassuring
them,serving thenbreakfast by the sea. How could they not be filletth @ratitude and awe,
and with fervent zeal to share this incredible gift with otherg®v would YOU feel if you had
betrayed your best friend, a completely innocent frievith then suffered incredible torment
because of you, and yet when it was all over he siflelysed you, and comforted you, and ex-
plained why he had allowed these things to happen, andetemmore incredibly, entrusted
you to share His message of love and forgiveness tchalwould listen? Once you got over
your embarrassment and shame wouldn’t you be moved toxganelief and with renewed
commitment to this man?

So the Lord in His wisdom and mercy allowed all this svittack Him, in fact He subjected
Himself to the very same violence that the people h#lidted on the Word by abusing and con-
tradicting it, so that He couldb what no other man could do, that is,correct the falsity and
overcome the abuse so that all on earth and in the heavens and helltrkighw the truth, and

that the truth, if we live according to it, might nealkks free. So He redeemed us, indeed He paid
a heavy price, giving Hisfe in this world, as He said, “a ransom for many” (Ma@:28).

But note, He didn’t give Hideathas a ransom, He gave Hifg, that we might be led and taught
by the judgments of His mouth, the mercy of His grieving land the power of His work. So
He said, “I have given you an example, that you should ddage done to you” (John 13:15).
And again, “If you love Me, Keep My commandments, amndlllpray the Father, and He will
give youanother Helper, that He may abide with you forever, even the Spfriruth, whom the
world cannot receive, because it neither sees Him rmwgidim; but you know Him, for He
dwells with you, and will be in you” (Jonn 14:15-17). Whohis Helper? — Still another person
in a trinity of persons? NO! It is the Lord Himsetfnaing to us again and again in the spirit of
His truth, the understanding of His Word. Remembersaie, 1 will not leave you orphans,

will come to you” (Ibid, v. 18). We will review the teanbs about the Holy Spirit next week.

Amen.
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